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Introduction 

 The account of the Genesis flood provides the most striking witness to the just 

judgment of YHWH over His creation. In an event where “all existence on earth was blotted 

out” (Gen. 7:23, NJPS) on account of corruption and lawlessness (Gen. 6:11-12), there is, 

perhaps, no more poignant picture of widescale judgment upon human wickedness and the 

terrifying power of the Creator to execute such deserved accountability. Yet through the same 

event, the preservation of a righteous man and his family through covenant (Gen. 6:18) 

illuminates the mercy and faithfulness of God to what He made.  

 While a multitude of flood traditions exist in the ancient near east, each containing 

varied and sometimes obscure incitement for the deluge,1 the Genesis account provides a 

straightforward ethical explanation to the just act of the Potter to dissolve what He formed 

and begin anew.2 In light of the cosmic significance of this phenomenon, how does the flood 

account function beyond the immediate context of Genesis? Does the message of this 

cataclysmic event continue to provide instruction for future generations, and if so, how? 

Various studies have been undertaken to consider allusions to the Genesis flood in their 

implications within Second Temple literature, however, there is, comparatively, a lack of 

targeted investigation of these themes within Tanakh studies.  

 The magnitude of YHWH’s power to hold His creation in just accountability and the 

scope of the deluge etched into the collective memory of Israel’s origins produced an account 

that served to ground the nation in the fear of God and hope for eschatological renewal. The 

Genesis flood became an instructive story in the Scripture that later writers reflected upon. 

The motifs and types of the flood preserved a core message of the story for later contexts,3 

and were alluded to in order to expound upon the consistency of God’s work for the future.4 

The Hebrew Bible contains a scattering of these allusions to the Genesis flood. The 

concentration of such allusions are contextualized predominantly in sections of the prophetic 

corpus and are generally affixed among themes of the sovereignty of God, the judgment of 

the wicked, upholding the covenant, and the preservation of the righteous.  

 
1 Jack P. Lewis, “Flood,” ed. David Noel Freedman, The Anchor Yale Bible Dictionary (New York: 

Doubleday, 1992), 799. 
2 U. Cassuto, A Commentary on the Book of Genesis: Part II, From Noah to Abraham, trans. Israel 

Abrahams (Jerusalem: The Magnes Press, The Hebrew University, 1997), 19. 
3 Weston W. Fields, Sodom and Gomorrah: History and Motif in Biblical Narrative, vol. 231, Journal 

for the Study of the Old Testament Supplement Series (Sheffield: Sheffield Academic Press, 1997), 19. 
4 Daniel Street, “As It Was in the Days of Noah: The Prophet’s Typological Interpretation of Noah’s 

Flood,” Criswell Theological Review 5.1 (2007): 51. 
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 The purpose of this investigation is to survey various explicit and implicit allusions to 

the Genesis flood in the Hebrew Bible and evaluate the general contexts through which they 

emerge. While later Second Temple period literature presents a myriad of allusions to the 

Genesis flood, the boundaries of this evaluation will be within the Tanakh itself. In analyzing 

the utilization of the flood motif by the biblical authors, the function of the flood story as 

instructional for future generations can become more clear. The contexts of allusions to the 

Genesis flood demonstrate that the flood event functions as a type for eschatological 

judgment within the Hebrew Bible. 

 

Explicit Allusions to the Genesis Flood 

 The pair of explicit allusions to the flood in the Hebrew Bible exhibit reflections upon 

YHWH, His power and the covenant. The first allusion in Psalm 29:10 says, “The LORD sat 

enthroned at the Flood; the LORD sits enthroned, king forever” (NJPS), and uses the 

technical term, [at /over the] “flood” ( לובמל ) in its solitary use outside of Genesis. This 

Psalm, a hymn of victory bearing resemblance to the Song of the Sea (Ex. 15:1-18),5 is one 

that demonstrates the power and sovereignty of YHWH based on His presiding over the 

Genesis deluge as “not only the Lord of History, but also the Lord of Nature.”6 The Psalm 

commences with an imperative for the sons of God (cf. Gen. 6:1, 4; Deut. 32:8; Job 1:6; 2:1; 

Ps. 89:7) to worship YHWH, further bridging connection to the flood account in Genesis. 

Psalm 29 lacks a temporal referent regarding when these divine beings ascribe glory to the 

LORD, however, a common theme throughout eschatological passages strike a similar tone to 

this one regarding the worship of YHWH in His victory over the gods (Ps. 96:4; 97:7-9; 

148:1ff).  

 The second, and most explicit allusion to the flood is found in Isaiah 54:8-10, 

primarily emphasizes the promise and covenant after the flood,7 saying, “For a little while I 

forsook you, but with vast love I will bring you back…For this to Me is like the waters of 

 
5 See Peter C. Craigie, Psalms 1-50, 2nd ed., vol. 19, Word Biblical Commentary (Nashville, TN: 

Thomas Nelson Reference & Electronic, 2004), 245. “The continuity with the Song of the Sea may be seen in 
the following points: the use of זע  “strength” in both texts (Exod 15:2, 13 and Ps 29:1, 11); the conjunction of זע  
and םׁש  “name” (Exod 15:2–3 and Ps 29:1–2; see further the Comment); the reference to the divine assembly 
(Exod 15:11 and Ps 29:1), and the stress on the kingship of God (Exod 15:18 and Ps 29:10). 

6 Ibid., 19:249. 
7 Jonathan Luke Huddleston, “The Beginning of the End: The Eschatology of Genesis” (Dissertation, 

Duke University, 2011), 212, accessed January 2, 2020, 
https://dukespace.lib.duke.edu/dspace/bitstream/handle/10161/5659/Huddleston_duke_0066D_11021.pdf?seque
nce=1. 
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Noah: As I swore that the waters of Noah nevermore would flood the earth, so I swear that I 

will not be angry with you or rebuke you…” (Is. 54:8-9 NJPS). Shalom Paul, commenting on 

this section asserts,  

The prophet draws an analogy between the primordial deluge that destroyed all of 
creation in Noah’s day and the exile and destruction in 586 bce. Just as the former 
expression of divine wrath was a one-time fit of rage—which concluded with the 
solemn oath of Gen 8:21: … Gen 9:15…—so too Jerusalem’s disaster, a product of 
God’s fury, will conclude with an immutable covenant of friendship (v. 10), in which 
the Lord swears that “as the waters of Noah never again would flood the earth, so I 
swear that I will not be angry with you or rebuke you” (v. 9). And in the same way 
that the Lord’s promise not to flood the earth with a second deluge was upheld, so too 
shall His promise to preserve the nation be sacrosanct.8 

 
The allusion demonstrates the prominence of reflection on the flood event as evinced in the 

unqualified term “waters of Noah;” one that is not otherwise used in the Torah.9 Gunn further 

comments by saying, “Duetero-Isaiah saw the exile and the imminent deliverance as being 

essentially of the same order as the events of the flood and what followed, and that for him 

the flood, like the exodus, was an event of great paradigmatic value for the people in exile.”10 

Thus, within this section of Isaiah, the themes of judgment, preservation, and hope for future 

restoration within the covenant permeate the context.11 

 

Implicit Allusions to the Flood 

 There are far more implicit allusions within the Tanakh, which are variously 

avouched as having reference to the Genesis flood. Each of these references emerge within 

the prophetic books and continue to “demonstrate the same mix of destruction and hope”12 as 

the more direct allusions. Many scholars uncover a dispersion of allusions in the so-called 

Isaiah apocalypse of chapters 24-27. Isaiah 24:4-5 speaks of the breaking of an “everlasting 

 
8 Shalom M. Paul, Isaiah 40-66: Translation and Commentary, Eerdmans Critical Commentary (Grand 

Rapids, MI; Cambridge, UK: William B. Eerdmans Publishing Company, 2012), 424–425. 
9 Cassuto, A Commentary on the Book of Genesis, Part II, 25. 
10 David M. Gunn, “Deutero-Isaiah and the Flood,” Journal of Biblical Literature 94, no. 4 (1975): 

493.  
11 See also Huddleston, “The Beginning,” 213., who points out similar connections to Jer. 31:35-37; 

33:20-26, where the permanence of the covenant between YHWH and Israel is likened to that of the natural 
order (Gen. 1; 8:22) yet without direct reference to flood or Noah.  

12 Ibid. 
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covenant” ( םלוע תירב ),13 which may find reference to Genesis 9:16, “the everlasting covenant 

between God and all living creatures” (NJPS), and Isaiah 24:18 uses the phrase “windows of 

heaven” (NRSV) being opened up to catalyze divine judgment corresponding to Genesis 7:11 

and 8:2. Furthermore, the judgment taking place is due to the way the inhabitants are defiling 

the earth/land, which shares a parallel concept in Genesis 6:11-12 as a basis for God’s 

decision to put an end to all flesh. A pair of minor allusions may also occur in 24:1,19, where 

the devastation of judgment could have a sense of bursting or splitting apart as in Genesis 

7:11.14 Amid these possible allusions,15 the expected judgment by the prophet does not seem 

to be another deluge of water but is using the flood motif to communicate the cataclysmic 

nature of judgment to come.16  Additionally, some scholars have also cited Is. 26:20, “Go, my 

people, enter your chambers, and lock your doors behind you. Hide but a little moment, until 

the indignation passes…” (NJPS), as an allusion to the flood and the preservation of Noah’s 

family as they were shut into the ark (Gen. 7:16);17 others, conversely, find a Passover 

referent.18  

 Beyond the bounds of the Isaiah apocalypse, Gunn has set forth other allusions that 

compare the way God restored the earth from the judgment and chaos to how He will uphold 

His covenant in restoring Israel from exile.19 The drying up of the waters in Isaiah 44:27; 

50:2; 51:10 shares some connection to the flood story in Genesis 8:1-14, however, some of 

these allusions may find their primary setting in connection to the exodus event.20 Gunn 

admits that allusions to the flood may not be the sole motifs in these texts,21 but also asserts 

 
13 Also The New JPS Translation, Second Edition. (Philadelphia, PA: The Jewish Publication Society, 

1999). Translates this text as “the ancient covenant” with a footnote saying “i.e. the moral law, which is binding 
on all men (cf. Gen. 9:4-6);”   

14 Street, “As It Was in the Days of Noah,” 44. 
15 The context of this portion of Isaiah and the allusions within are significantly debated. While many 

scholars envision a universal judgment connected to the Noahic covenant, others assert a narrower context 
concerning the everlasting covenant and its connections to the Mosaic covenant. For a complete treatment of 
these views, see Dan G. Johnson, From Chaos to Restoration: An Integrative Reading of Isaiah 24-27, vol. 61, 
Journal for the Study of the Old Testament Supplement Series (Sheffield: Sheffield Academic Press, 1988). 
While Johnson may be more precise regarding the context of the covenant in view here, the presence of some 
allusions to the flood may still be present. 

16 Street, “As It Was in the Days of Noah,” 43. 
17 Hans Wildberger, A Continental Commentary: Isaiah 13-27 (Minneapolis, MN: Fortress Press, 

1997), 571. and Street, “As It Was in the Days of Noah,” 45–46. 
18 Johnson, From Chaos, 61:81. 
19 Gunn, “Deutero-Isaiah and the Flood,” 493. 
20 Ibid., 495. 
21 Ibid., 493. 
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that, “If Deutero-Isaiah’s concern is to proclaim that Yahweh will shortly deliver his people 

from the chaos of exile into a new order, a new creation, then the pertinence of the flood 

motif to his proclamation is readily apparent.”22  

 Outside Isaiah, there are a moderate number of attested allusions to the Genesis flood 

within the prophetic sections of the Tanakh. This brief investigation prevents a 

comprehensive evaluation of all the possible references, however, some of the more 

noticeable allusions can now be distinguished. In the Minor Prophets, Zephaniah 1:2-3 

echoes language similar to the flood announcement in warning of the day of the LORD,23 

saying “I will sweep everything away from the face of the earth – declares the LORD. I will 

sweep away man and beast; I will sweep away the birds of the sky and the fish of the sea. I 

will make the wicked stumble, and I will destroy mankind from the face of the earth – 

declares the LORD” (NJPS). Though also sharing allusions to the destruction of Sodom,24 the 

destruction “from the face of the earth’ ( המדאה ינפ לעמ ) exhibits language connected to 

Genesis 6:7; 7:4; 8:8 in the “cutting off” ( תרכ )25 of humanity (cf. Gen. 9:11).26 Additional 

allusions among The Twelve are found in Amos 5:8, saying of the LORD, “who summons 

the waters of the sea and pours them out upon the earth” (NJPS) and its similar construction 

in 9:6. In these contexts, allusions to the flood are summoned as examples of YHWH’s power 

over creation and in judgment,27 and serve to inform a fearful remembrance of His justice.28  

 
22 Ibid., 496–497. 
23 Cassuto, A Commentary on the Book of Genesis, Part II, 25. 
24 See Huddleston, “The Beginning,” 213. And footnote 87. 
25 Cassuto, A Commentary on the Book of Genesis, Part II, 25. “the fact that the verb תַר  kārath [‘cut ָּכ

off’] describes in both these prophetic passages the principal Divine act, whilst in the Torah it occurs only 
incidentally at the end of the narrative, in the negative promises that God would not again bring a Deluge upon 
the world (9:11), may possibly indicate the existence of an ancient literary tradition in which this verb was 
regularly used in connection with the Flood.” 

26 See also discussions in Marvin A Sweeney, Zephaniah: A Commentary, ed. Paul D. Hanson, 
Hermeneia - a Critical and Historical Commentary on the Bible (Minneapolis, MN: Fortress Press, 2003), 63. 
Who see the omission of the death of sea creatures in Genesis, in contradistinction to Zephaniah, as evidence 
against a flood allusion here. However, the lack of actual congruence to details does not extinguish possible 
allusion, as Talmon has set forth, “The motif represents the essential meaning of the situation, not the situation 
itself. It is not a mere reiteration of the sensations involved, but rather a heightened and intensified 
representation of them.” Talmon, S. “The Desert Motif,” quoted in Fields, Sodom and Gomorrah, 231:19. 

27 Street, “As It Was in the Days of Noah,” 51. 
28 Brown Anderson Francis I. and David Noel Freedman, Amos: A New Translation with Introduction 

and Commentary, Anchor Yale Bible 24A (New Haven; London: Yale University Press, 2008), 489. “Pouring 
the water over the earth is a deluge, the mabbûl, more like a huge tidal wave than even the most devastating 
cloudburst. The mythological character (and probably also the source) of this snippet is betrayed by its language 
and general scope (at least no limit is set for it), and it conjures up memories of the great Flood, a primeval but 
still historical act of God even more universal than the overthrow of Sodom and Gomorrah. These are examples 
of cosmic deeds that God has achieved in the past; and it is well to remember them, in case one is tempted to 
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 Some scholars also cite less direct allusions to the flood and Noah in portions of the 

book of Ezekiel. The language concerning the destruction of Tyre and Egypt may exhibit 

flood motifs, using language such as “when I bring the deep over you, and its mighty waters 

cover you” (Ezek. 26:19 NJPS) and “I closed the deep over it and covered it” (Ezek. 31:15 

NJPS). 29 Besides these contexts, a reference to the preservation of Noah through the flood 

event because of his exemplary righteousness is also found in a warning to Jerusalem (Ezek. 

14:14-20). Further allusion has also been suggested in Daniel 9:26, “its end will come 

through a flood,” (NJPS) as possibly a “common prophetic tradition that describes the last 

things in similar terms, without intentional reference back to the flood in every case.”30 

 

The Flood as Typological for Eschatological Judgment 

 Having surveyed both the explicit and the most attested to implicit allusions to the 

Genesis flood in the Bible, some synthesis can now be made concerning the proffered 

references. Outside of the single referent in Psalm 29, every reference is situated within 

prophetic literature, and are brought forth in contexts that speak about YHWH’s power and 

impending judgment on wickedness, yet they exhibit hope for the righteous to be restored 

based upon His faithfulness to the covenant. Eschatological themes pervade the contexts in 

which these allusions emerge, and conversely, the language of the cataclysmic deluge seems 

to inform and instruct both the language of the prophetic message as well as the desired 

human response. If the flood motifs are “employed to reactualize in the audience the 

reactions of the participants in that original situation,”31 then their function within the 

contexts of the Bible outside of Genesis seems to exist as typological for eschatological 

judgment and restoration, and provide a mode of instruction for later generations of the core 

messages surrounding the flood event. As for the utilization of the flood language within 

these contexts, Street proposes a reasonable suggestion, saying, “Perhaps the prophets were 

not only visionaries or recipients of direct oracles from the Lord, but were also, to a large 

extent, creative theologians who reflected upon and interpreted the traditions of Israel, 

applying them to their own contexts and drawing out their significance for the future.”32 

 
say, “Calamity shall not even come close, much less confront us” (9:10). … and then the additional point is 
made. It could happen again!”28 

29 Huddleston, “The Beginning,” 214. 
30 Street, “As It Was in the Days of Noah,” 50. 
31 Talmon, quoted in Fields, Sodom and Gomorrah, 231:19. 
32 Street, “As It Was in the Days of Noah,” 51. 
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Proposals for Limited Use 

 While the unique context of the Genesis flood does lend to the imagery of the fierce 

judgment of God in eschatological contexts, perhaps those same unique characteristics also 

delimit its use in the Tanakh. Such suitable motifs to end-time judgment as those found in the 

flood account are not as profusely attested within the prophetic books as would be expected. 

Weston Fields suggests that the judgment of Sodom is a motif much more utilized among 

themes of wickedness and destruction in the Tanakh than the flood tradition.33 He goes on to 

posit concerning the flood that:  

perhaps it is the very universality of the portrayed destruction which makes it a less 
fortuitous paradigm, for following the Flood God promises: יממ דוע רשב־לכ תרכי־אלו 

היהי־אלו לובמה ץראה תחשל לובמ דוע   (Gen. 9:11). The promise that such a destruction will 
never again occur (Gen. 8:21–22; 9:8–17; cf. Jer. 31:35–36; 33:19–20) does not apply 
to Sodom, making it a better candidate for comparison with later destructions.34 

 
Perhaps more than mere congruence of imagery of judgment through fire, a reason the 

destruction of Sodom motif may garner more references in latter judgment passages is its 

more local referent.35 Conceivably, the local Sodom context carried a congruence to the more 

localized judgments found in the prophets. The flood event, taking place before the formation 

of nations (Gen. 11:1-8; Deut. 32:8) and the covenant with Abram, in all its terrifying scope, 

may have exhibited a context that possessed motifs too broad to be used too liberally. Thus, 

while the account of the flood does indeed serve as typological for eschatological judgment, 

it does not seem to be the most prominent motif for the end time retribution in the Tanakh.  

 

Conclusion 

 Investigative conclusions regarding the contexts of allusions to the Genesis flood 

demonstrate that the flood event functions as a type for eschatological judgment within the 

Hebrew Bible. While further exploration should be undertaken to uncover additional 

allusions to the flood and the function of their motifs in the Tanakh, this inquiry has aided to 

survey the primary attested referents and expose the function of these connections within 

their contexts outside of Genesis. The message of the Genesis flood continues to endure and 

instruct humanity regarding the power of the Creator, His just judgment, His faithfulness to 

the covenant, and a reliable hope for restoration in a new age.  

 
33 Fields, Sodom and Gomorrah, 231:183. 
34 Ibid. 
35 See the study of Huddleston, “The Beginning,” 217–219. Also, Fields, Sodom and Gomorrah. 
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